INTRODUCTION 


In all his avatArAs, bhagavAn assumes the bhAva of the avatAra. As varAha, he grunted 
like a boar. As narasimha, he really felt he was a lion. But Azhwar says he is “teLLiya singam" 


- ie, such identification is not due to karma, but due to his will - his soushIlya guNa 


So, despite identifying as a lion, he was “teLLiya singam" - he had clear knowledge of his 
nature as prahlAda's protector without delusion. However, he frightened the gods. These 
gods, due to their attachment to material things like their positions and opulence, did not 
recognize the purity of his nature and that his anger was a manifestation of his motherly 


nature to protect prahlAda from all possible foes. 


After killing hiraNyakashipu, when bhagavAn saw his reflection in hiraNyakashipu's blood, 
he roared thinking another lion was coming to kill prahlAda! Thus, his anger was unabated. 
The gods became afraid of this terrifying form of narasimha & sought mahAdeva's 
protection. He, perturbed by narasimha, decided to assume the form of Sharabha, to kill 


him. 


The question is, why did mahAdeva, who is wiser than the gods who were afraid, try to 
subdue narasimha? Why do the tAmasa purANAs invert this story and say narasimha was 
killed? Let me explain this story from the beginning, with pramANAs from various purANAs 


as quoted by shrI vijayendra tirtha in shaiva-sarvasva-khaNDaNam. 


It should be noted that this incident occurred when mahAdeva was still immature in his 


upAsana. So it is not a major doSha for him as he has matured in j~nAna now. 
THE FEAR OF THE GODS 

The following shlokAs are from narasimha purANa. 

wer HOTT ARSE TTA: | ET Mae WU agaa: 


[Then the devAs and dAnavAs saw the form of Narasimha, the master of the Universe, 


overwhelmed by anger, which was inspiring fear] 


“ORTed:” - One who has a natural relationship with all as the master of the Universe. It 
indicates sharIrAtma bhAva. The idea is, the devAs and dAnavAs were afraid, without 
realizing that all they had to do was surrender to him as he had full awareness of his nature 


as a protector. 

On behalf of the gods, brahmA tells rudra this 

cad R amaw aA frad | aRigaqeugd va Area al Be 

[brahmA: “I cannot see any other refuge for the gods here, than you. Hara! Destroy 


the fear arisen due to narasimha’] 


brahmA knows the nature of hari. However, at that time, rudra had attained some pride over 
his upAsana. To remove that pride, brahmA deliberately flattered him to instigate him 
against narasimha. It was for mahAdeva's good that brahmA did this. brahmA also wanted 


the gods to realize the nature of hari by seeing it for themselves. 


brahmA calls him “hara” to say, “are you not a mighty destroyer of the Universe?" - thus 


testing the ahaMkAra of his shishya. 


At the same time, brahmA did not lie in flattering rudra. “idl fF ATi" is true as per 
the following pramANa: 


om aala ga eat werorenya: sen AAN wears AGIRA: | TAMAN T wT 
adara EIGH (~ ashvamedhika parva) 


[Krishna - “yudhiShThira! The devas seek the refuge of Rudra. Rudra seeks the refuge 
of brahmA. brahmA seeks my refuge. I do not have anyone as my refuge, as I am the 


refuge of all.”] 


So, brahmA, as the AchArya of rudra, told him, “You are the highest refuge of the gods. So 


destroy their fear of narasimha". 


How does one destroy the fear of bhagavAn? By surrendering to him. Thus, brahmA was 
testing rudra to see if he would surrender. If he did not surrender due to his pride, brahmA 


expected bhagavAn to correct him and set him on the right path. 


Rudra replies, 
eat Ruaa a teal Hera: | wl a: Bafa TST... 


[Rudra - “Narasimha has eliminated that powerful daitya, hiraNyakashipu (who was 


given boons by you, the foremost of gods). Who among us can pacify him?"] 


Rudra points out that Hari cannot be subdued by force. Next he shows Hari alone is supreme, 


in answer to brahmA calling him “Hara” - the destroyer. 
8 water aa a Gare SR: | TET aa w: Areal fawn Fae ud 


["Father! You are my creator and Hari is your creator. Who is capable of becoming the 


subduer of that supreme god, viShNu?"] 


By this, he implies, both he (destroyer) and brahmA (creator) are vibhUti-s of Hari. 


aaa AG: PALAU TA | TER et Pre TI P: Ty: 


[“Due to fear of him, the wind blows. Due to fear of him, the sun shines. Due to fear 
of him, the Earth manifests it's forms as mountains etc. Who is capable of being his 


subduer, Lord?”] 


mahAdeva, being a bhakti yogI, is esentially a sAttvika and knows his subservience to Hari. 
He knows Hari cannot be conquered by force. He also knows, sharaNAgati is the means to 


pacify him. 


However, as a fault of bhakti yoga, mahAdeva was overcome by pride in his own strength. 
Thus, he is unable to perform sharaNAgati which requires an admission of helplessness 


(Akinchanyam). A bhakti yogI never feels he is helpless; he has his own strength of Yoga. 


Unless that feeling of helplessness is really there, no amount of saying, “I am helpless” would 


result in success of sharaNAgati. And currently, it was the only means to pacify narasimha. 


If he cannot himself do sharaNAgati, could he have simply advised the gods to surrender to 
narasimha? It would be out of place for the leader of the gods to tell the gods to do 
something he, as their leader couldn't do. Neither would they have conviction in the efficacy 
of the surrender, if he didn't accompany them in the surrender. This was all due to the 


immaturity of his upAsana in his early days. 


Then, mahAdeva, unable to countenance the act of performing self-surrender due to pride, 


declares a solution. 


TUNA VITA: UAV BAVA | pad Bary yawaewffural + wad 


[“Therefore, we indeed see a means (to subdue narasimha) by upAsana. Doing which, 


the highest welfare and virtue will be obtained, which we desire.”] 


“GAOT AANA” - shrI vIrarAghavAchArya interprets this along the lines of “Going to the 
Atman, which is the extreme limit of perception by meditation and making it perceptible" - 
this is a part of bhakti yoga or upAsana. Ie, mahAdeva sees a means by virtue of his 


upAsana-bala due to success in j~nAna yoga. 


The idea is, mahAdeva reasons, “bhagavAn can be conquered by bhakti. I do not wish to 
perform sharaNAgati. However, if I convert my upAsana-bala due to Atma-sAkShAtkaratva, 
which is a form of devotion to him, into physical strength, then he may be conquered by it. 


Compared to surrendering to him, this is easier for me." 
mahAdeva says "we" on behalf of all the gods, he sees himself as their protector. 


Since bhagavAn says in gIta 11.54 - UE AAAA RIT - “I can be known by bhakti", 
mahAdeva reasons that if he converts the yoga-bala he gained from upAsana, which is a form 
of bhakti, into physical strength, bhagavAn will still be conquered by it, since it came from 


bhakti -- he has to abide by shAstric rules he has set. 


This was due to mahAdeva's reluctance to perform sharaNAgati due to the pride in his own 
effort and the worship of the devas he had been enjoying at that time. He did not like to 
claim helplessness before the gods, feeling he was an Ishvara. He failed to see that such 
strength, though born of upAsana (bhakti), nonetheless would not be effective when used 


against the object of upAsana due to pride. 


It can also be construed from this that mahAdeva had become too attached to contemplation 
on the self by j~nAna yoga, lessening his desire to contemplate on bhagavAn. This also led 


to his error. 


Having decided on using power born of upAsana, mahAdeva contemplated on the form he 


should assume. 


AMAT AST: AAAROTAT gf: | AAR TAT AG: WA Ses: Ba: ll FHM g Areal 
ymi aT welita: | arrarat Raa ier RHA II 


[Buffalo is the enemy of horses; Lion is the enemy of elephants. The ram is the enemy 
of monkeys and garuDa is the enemy of snakes. The cat is the enemy of small animals 
like mice, and the dog is the enemy of deer. The owl is the enemy of birds and the 


sharabha is the enemy of lions”] 
Thus, he assumed Sharabha-rUpam. 
ad: GA Rra: IVY HARMS | mAs ARAS N: FR wares 


[“Therefore, we will assume a form of Sharabha in Yoga to allay the fear caused by 


narasimha. Resorting to the form of a Sharabha, we will pacify Narasimha”] 
THE FORM OF SHARABHA 
gaar war wae IRH aa | Te aaa THN ETAT 


[Speaking thus, bhagavAn created the form of a Sharabha. Seeing which form, the 


three worlds trembled in fear.] 


“ATAT” - One who is endowed with the AveSha of bhagavAn. Yet, he created a form for 
subduing that very bhagavAn! The form was supposedly taken to protect the gods, yet the 


worlds trembled in fear at it's cruel appearance. 


TARR UAHHIRVUSEUTAGR ae (2) | OSU agar AeA Sal Waa . Baga Tarai: 
Tages: | Wey WER Pals Raa Aaa 


[That form of the ruler of bhavAnI, indeed shone in the Universe. Rudra established 
brahmA in it's back. The Sun and Moon were it's eyes, the winds were it's 2 sides. All 
land animals or their presiding deities - bhUcarAs - were in it's feet - all were 


incorporated in Shiva's form] 


All of mahAdeva's upAsana-bala went into the form of Sharabha. Just as during tripura 
dahanam, Vedas became the chariot, the strength of the gods was attained by him etc etc., 
likewise, the power of brahmA, sun and moon, the winds, presiding deities of the land animals 


etc. all entered that form. As an upAsaka, he has that puNya. 


“Haria” - “One who rules bhavAnI". As she performed so many hard penances to attain 
him, he is thus himself known as a performer of great penances. It signifies his upAsana- 


bala and the resulting pride he had. 


“dgqdad Tea Sal ATT" - He is called “rudra" here to signify his naming by brahmA, who 
gave him that name when he cried saying “I am not cleansed of sins", and also that his 
strength comes from viShNu as Rg Veda says (AR fe ea? eet Alea. Yet, he created a 
form to oppose viShNu. 


“added” does not mean brahmA literally became a part of that form, but he lent his 
upAsana-bala to his shishya as the latter had decided to become a sharabha. The strength 
of an AchArya aids the shishya. Note that brahmA well knew this would be of no use in 


quelling narasimha and wanted rudra to understand this. 


“wary Rasra adag" - He is called “Shiva” to show he received the Ganga on his head 


to purify him of sins which obstructed his upAsana. brahmA washed trivikrama's feet and 


let that water fall on mahAdeva's head thinking, “May this child of mine should not think of 


himself as independent. Let that sin be cleansed so that he succeeds in upAsana”. 


However, he was using that very upAsana gained after being purified to act in an independent 


and hence, contrary manner. 
ud fafa ary ua: Wawa: mae aR d aga wary 


[Bhava, the leader of pramatha-gaNAs, created the form of Sharabha in this manner. 
That form was generated against narasimha, the creator of fear in those who 


transgress his commands] 


“Hq:” - One who always exists in meditation on the self. Yet, he, who is supposed to have 


knowledge of the self, was acting against the subservient nature of the self at the moment. 


“WAUAas:” - Being a leader of pramathas who are cruel - he assumed this form similar to 
them, in that it was cruel, due to tamo guNa - considering his own strength instead of 
surrendering to bhagavAn. When a bhakta goes against bhagavAn, even if he is a deva, he is 


considered of asura svabhAva, thus rudra is called “WHUATaH:” 


Thus, he had fear of narasimha who causes fear only in those who transgress his commands. 


It is as garuDa purANa says, 


TARTA Hore ae aged a fara. a ENAA IAZA aT Wire aT T ARA (~ garuda 
purANa) 


[If there is a lapse in thinking of vAsudeva for even a muhUrta, that is (causing) loss 


of his knowledge, perverted knowledge of his nature & prohibited conduct] 


As mahAdeva didn't “think" of bhagavAn's true nature for a muhUrta due to pride, he 


expended all his upAsana-bala and puNya into the form of a Sharabha. 


The kUrma purANa further describes Sharabha's form thus, 


agug npt Vagaled WANA. Mpwaediade Ase AAI WULASuy(~ 
kUrma purANa) 


[Sharabha's form was deep, dark blue, throbbing fiercely (with rage), had a lion's face, 
beak, 8 legs, 2 wings, with bloodied hands, 1000 swordlike claws.] 


FIGHT BETWEEN SHARABHA AND NARASIMHA 


da: aa IR magaga: . sarerraonfdsay Macey. B TMT eter ARs: 
Bry vor mefdararmra fva TuT (~ narasimha purANa) 


[Then, suddenly, sharabha's roar filled the place. viShNu came near the place with the 
terrible sound, roaring. He, narasimha, saw sharabha come there and in anger 


lacerated the latter with his nails just as he killed hiraNyakaShipu. ] 


“HT ATTET A ONT aay” -He is "“viShNu" as he pervades & protects prahlAda like a 


mother. 


“Stel Rig: IRH PAT- He saw sharabha and became angry. Why? He thought, “Instead of 


surrendering to me, he is using his upAsana against me". 


The place where they fought is the summit of Meru, as garuDa purANa says narasimha killed 


Sharabha there, 


Saar ws wy adel | aaffaraere RaR wrt 1 Apa ager 
TIPAAate: ASUS FARA Aes MsU || (~garuDa purAna) 

[The half-man, half-lion killed the terrible Sharabha which had arrived (for battle), 
lacerating the latter with his nails just as he killed hiraNyakshipu. Sharabha fell, 


lacerated by Narasimha on the summit of Meru with nails resembling vajras at the tips 


of his hands] 


The kUrma purANa also says Narasimha killed Sharabha 


gerald Wed YE agge g feared a Rigi Ruay wat (~ kUrma purANa) 


[Just as in the case of hiraNyakashipu, Narasimha lacerated that Sharabha, one by 


one beginning with his limbs, then his face, the beak and the 2 cavities (joints?).] 


However, the padma purANa gives an account of the actual battle, which provides more 


insight. Thus, I will produce them here: 
at qr g fe as aaa 
[Those two most powerful ones fought for a long time with great speed] 


“GAGA” - narasimha was strongest of all beings by nature. Sharabha was strongest among 


animals due to his yoga-bala expended into it. 


“ait” - Urgency or speed. Narasimha's firm resolve is to protect both prahlAda & 
mahAdeva, his bhakta who had gone astray; thus he fought with the urgency of concern for 
his bhakta. Sharabha fought with the urgency and speed to quell bhagavAn. 


“fae” - sharabha fought narasimha for a long time as he couldn't kill the latter. Narasimha 
did not kill sharabha, thinking, “Maybe he will surrender to me, seeing me as stronger”. Hari 
thus refrained from killing him, merely warding off his blows. 

ferret magad Riempi 

[The two devas in the form of Narasimha and Sharabha approached destruction (of 


their natures)] 
«fAATIİ” - Both approached destruction. Why? 


Because one was a “deva" - the sinless Lord of shrI - as the subAlopanishad says “H4ET4rHT 
Ral ga Ter TRRIT::” - who despite having the form of a lion, felt, “my nature of 
protection is destroyed if sharabha does not surrender to me". bhagavAn feels destroyed 


if he cannot protect a bhakta. 


Even though it was rudra who was fighting against him, bhagavAn feels it is his duty to 


protect someone who was inherently a bhakta. Thus, even the Rg Veda questions, 


fey UAITI Ag ATA wails (~ Rg Veda) - [What does the brother (bhagavAn) exist 


as when he becomes other than a protector?] 


“UAT” refers to nArAyaNa as per the subAlopanishad - Aal ar yrat Aara: BUT 


gezlaaRrron (~ subAlopanishad) 


The idea is, he feels his very nature is destroyed if he cannot protect. As Sharabha refused 
to surrender, bhagavAn felt sad thinking, “I am being destroyed as I cannot protect him". 


It signifies his compassionate nature. 


Sharabha too was a “deva"- essentially a sAttvika - but in the form of a Sharabha, which 
was assumed due to tamo guNa. He too was approaching destruction (Death) and also a 
metophorical “destruction of his nature" due to acting in the influence of pApa karma as per 


shatapatha brAhmaNa - “HT4ET4THT GT afer’ (Rudra - “I am not cleansed of sins”). 


Destruction of his nature of subservience is not surrendering to bhagavAn. Thus the 
IshavAsya Upanishad calls aj~nAnIs who do not recognize their own subservience as H1H- 


ET} TTT: - Killers of the self. 
ad: Pal Aerpra sie Wrafawa: aaa TI Wa aAA 


[Then narasimha, who has a cosmic form, of terrific valor, angered, drove his 1000 


fingernails into Sharabha's body] 
“Pc&” - narasimha was angry thinking, “he won't surrender to me." 


“AelPra” - Having a cosmic form with the Universe in one corner. Thus, nobody is stronger 


than him. 


“aftafasa:” - This means, his valor is both frightening for sinners and beneficial in the 
sense that it removes their sins. Bhattar says that his frightening valor purifies the sinners, 


like how madmen are kept chained for their own good to stop them injuring themselves and 


others. So, he separated rudra from his sinful body of sharabha -- removing the yoga-bala 


which had caused ego in him. 


“WEaPAA GA WA Ada” - He purifies sinners by removing that body which is the 
cause of sin, with his weapons. “WeaPrlt” - his nails are an avatAra of sudarshana. The 


chakra tore that sinful sharabha body into pieces. 


aad wag aRie seu eae ARAA: aetaarge Rd dam AX 
nyA 


[The fierce Sharabha with terrific strength, had fallen, killed by the sharp, fiery nails 
of narasimha in anger. The slayer of Madhu with excellent nails as weapons, killed the 


terrific Sharabha] 


“ayfryety” - One who killed Madhu and recovered prosperity for his devotees. He thus 
killed Sharabha, and in doing so, restored prosperity to Rudra by stripping him of his yoga- 
bala (personified as the Sharabha-rUpa) which had given him ahaMkAra. 


Though the Sharabha rUpa was assumed by upAsana bala, in being used against bhagavAn, it 
was a sinful form. The chakra which purifies sinners by killing them when all other attempts 


to redeem them fail, thus killed Rudra, destroying that form. 


All the purANAs say he killed Sharabha exactly as he did hiraNyakashipu - kKUrma purANa 
(Aard a aRieet Ruwas gen), Agni purANa (Afda Ruas at), varAha 
purANa (Ray Aaram ferry TA). 


What is the significance of this? 


Besides a similarity of killing a sinner with nails, it means - narasimha killed hiraNyakashipu 
with great sadness that he refused to surrender to him. He was crying while killing 
hiraNyakashipu. Likewise, he killed sharabha with great sadness thinking, “this was my 


devotee" & shared mahAdeva's pain deeply, crying for his bhakta. 


Atleast, hiraNyakashipu was a daitya who by nature says, “I will not surrender". But this was 
a deva, and foremost among bhaktAs, who had the same nature of “I will not surrender" due 


to pride! Hence, Narasimha felt the same sadness for both. 


bhagavAn cannot help upAsakAs like he does prapannAs as they rely on their own effort. 
Rudra's upAsana-bala led to ahaMkAra. By destroying that body, bhagavAn destroyed his 


upAsana-bala to redeem him. 
REVIVAL OF RUDRA 


Rudra had actually died. He had been freed from the sinful sharabha body, but he had also 


lost his devatva & all his puNya accumulated for yugAs. He was no longer existing as a god. 


However, the gods, being instructed by devariShI-s like nArada, now realizing the true 
nature of Narasimha and that his anger could only be appeased by surrender, performed 


sharaNAgati to bhagavAn, for reviving Rudra. 
Ufad Agi Agea agam: | Boal garaf aa Rd Sl Sa: (~ padma purANa) 


[The gods arrived seeing the fierce Sharabha, endowed with terrific strength had 


fallen. The rishis and deva-gandharvAs also arrived where Hara lay dead.] 
a eter ued wafers a RAPE: | weigedar PA RREA MGYT (~ padma purANa) 


[The residents of devaloka attained great astonishment at seeing that. They then 


praised that sublime deed of narasimha] 


Why was killing rudra a sublime act? Because it freed mahAdeva from his sins which had 
clouded his mind. His very upAsana - all the puNya - had become sins when used against 


bhagavAn. 


Why were the gods amazed at this act? Not only was a sharabha killed by a lion, there was 
also the fact that a god, who is supposed to be immortal, and no less the destroyer of other 


living beings, was himself lying dead. 


“Praise” is nothing but sharaNAgati. The gods praised that deed saying, “It is fit that you 
killed Rudra, as you can only be conquered by surrendering to you. Thus, we surrender to you 


to revive Rudra, who by nature is a bhakta and for you to be pleased with us." 


That is made clearer in the narasimha purANa. 


Gq: yushi car caveat (~ narasimha purANa) 
[Gods & devariShIs then pleased puNDarIkAkSha (by sharaNAgati, for reviving Rudra)] 


He has lotus eyes due to looking at lakShmI's golden form constantly. Hence, “Wusxtprat” 


signifies the mediation of shrI devI. 


Just as he brought back sAndIpani’s son and the son of a brAhmaNa who died due to 


Shambuka, he brought back Rudra, who now regained sattva-guNa and lost his pride. 


Now, a clarification. bhagavAn sees the gods as his devotees even when they err. Thus, he 
never killed Indra when the latter fought against him as Krishna, nor did he kill Rudra when 


the latter fought against him on the side of bANAsura. So why did he kill him here? 


The reason is that, in those instances, the gods did not recognize bhagavAn, and when they 
did, they immediately surrendered, realizing their error. Here, rudra had knowledge of who 
narasimha was and the means to pacify his anger. Yet, he turned his upAsana (a dhArmic 


sAdhana) against bhagavAn and made it adharmic. Thus, bhagavAn killed him. 


It should be noted that this happened during mahAdeva's early years as an upAsaka when he 
was still a bit brash and naive; he has attained greater maturity now and is a great j~nAnI. 


Hence, noone need to think ill of him; who does not err due to pride? 


Rudra had lost his puNya, his glories - yet, he was restored in exactly as he was prior to 
becoming a sharabha - due to the greatness of sharaNAgati done by the gods, guided by the 
devarishis. And thus, mahAdeva regained clarity of knowledge and lost his ego. This was the 


reason brahmA had goaded him initially. 


EXPLANATION OF THE TAMASA PURANAS 
Now, let me address the tAmasa purANAs which say Sharabha killed Narasimha. 


As bhagavAn acted like a lion by will, these tAmasa purANAs invert that by saying he got 
deluded (omitting that he retained clarity of his nature). 


As Rudra indeed thought of himself as someone who could control bhagavAn by the force of 
his upAsana, due to ego, these purANAs invert that truth by saying he became the subduer 


of narasimha. 


These purANAs say Sharabha had 3 eyes, matted hair, moon (HCTHATAPTMAC). But 
sAttvika stories say Sharabha had no such marks of upAsana. We have seen that the 


narasimha purANa says he had 2 eyes only as Sharabha. 


This is because matted locks signify performance of sAdhana. 3 eyes signify knowledge of 
tattvAs like Atman and paramAtman who are not easily visible to the senses. The moon 


signifies joy of experience of Brahman (brahmAnubhava). 


The Sharabha form was assumed by upAsana-bala of mahAdeva due to ahaMkAra. Thus, he 
had none of the above qualities - he lacked knowledge of bhagavAn's nature (to be 
surrendered to), he did not perform the sAdhana (of surrender) and he had no experience 
of the bliss of Brahman (by surrendering to him). Hence, the Sharabha form where the 
upAsana puNya was converted to pApa, did not have 3 eyes, matted hair or the moon. Of 


course, tAmasa purANAs invert all this, by saying he had these characteristics as Sharabha. 


When Narasimha killed Sharabha, he felt the latter's pain as per ITA arda à HAH (gIta 
7.18). When a jIva (sharIra) suffers, his antaryAmin (sharIrI) shares that suffering. And 


especially when a j~nAnT like rudra goes astray, bhagavAn shares that pain deeply. 


Thus it is also said, 27939 APC YA wales F:Rad: (~ Ayodhya kANDa) - “rAma shares 


the sorrow of his subjects”. 


So, narasimha suffered when rudra suffered as sharabha. When Rudra was killed by 
Narasimha, latter also really did feel killed as rudrAntaryAmin. As this pain and feeling of 


suffering is assumed by his will & not due to karma, it is a kalyANa guNa, not a doSha. 


That truth is converted by tAmasa purANAs into a “physical” pain of narasimha being 
tortured by Sharabha. Ie, their descriptions of sharabha torturing and flaying narasimha, 


is an inversion of the truth that narasimha really felt the pain mahAdeva felt in the fight. 


In mahAbhArata, Krishna says karNa's cruel words struck draupadI's heart & "killed" her 
antaryAmin- (Baada JIR) . Likewise, rudra’s antaryAmin suffered & was “killed” by 
rudra’s actions (going against narasimha). The tAmasa purANAs invert that truth to say 


sharabha physically "killed" narasimha. 
Now, we have Taittiriya Aranyaka shruti, 
ER RTA ATRA aa: . aydm ga adai 


[Nitya Suris follow Hari, who takes away (their minds), controller of a form full of 


perfections, bestower of bliss to the wise muktAs] 


“BR gT” - Hari steals minds by his bewitching nature, form and guNAs. This is as per 


the vAlmiki rAmAyaNa which says “W/eTeqor: Jar ePraagenRury’ 


While “Hari" refers to paravAsudeva, it can also refer to the narasimha form since 
paravAsudeva is compared to narasimha in beauty by the sahasranAma -- no form of 


bhagavAn exceeds the beauty of narasimha (Fe/weqy: RATT 


Now, li~Nga & shiva purANa emphasize Sharabha “took away" Narasimha, using the above 


taittiriya AraNyaka shruti as a template, 
ER ved FI ARE THERA ATMA WT: Ad TaI FT: (~ Linga/Shiva purANa) 


[Gods followed Ishvara, boon-giver, controller of all, destroyer (ER), who took away 


(narasimha), pleasing him with “namaH”.] 


sharabha's “carrying away" of narasimha is based on BÑ BIĦ shruti in these tAmasa 
purANAs. Why? 


Due to not meditating on hari properly, rudra became sharabha. While that shloka hails 
sharabha as Ishvara, etc. (as tAmasIka purANa), inner meaning gleaned with aid of sAttvika 


shAstra, describes doShas. 


So, the inner meaning of that shloka is, Hara is SR” -a yogI. Due to the success of yoga, 
he became “JAH” - capable of granting boons, which made him “AJA” - controller of 


embodied beings. Gods praise him, which gave him ahaMkAra. 


ahaMkAra led to lapse in yoga, making him “BR” - destroyer of his nature of subservience 
to Hari. This is as IshavAsya Upanishad says - SA -BA GAM: - “aj~nAnIs are killers of the 


self, whose true nature is subservience". 


Then he “carried away" his antaryAmin to a sharabha-deha - a sinful form which led to his 


destruction (and the antaryAmin too feels “destroyed"). 


Te, as Hari did not “carry away" Hara's mind in meditation, Hara became “Hari" (Destroyer) 
& “carried away" Hari (his antaryAmin) to the sinful Sharabha-deha. Thus, the BÑ Edy 
shruti is alluded by these tAmasa purANAs to remind people of the meaning of that shruti 


- “always meditate on bhagavAn, who steals our minds to his form". 


Linga purANa says shiva sent vIrabhadra to subdue narasimha while shiva purANa says shiva 
became sharabha to subdue him. This difference lies in the fact that vIrabhadra, in the 
AdhyAtmic meaning, signifies yoga-bala of the upAsaka (shiva). So saying shiva became 
sharabha or his yogabala (vIrabhadra) subdued narasimha is the same thing actually in the 


context of inner meanings. 


tAmasa purANAs mislead people superficially by saying “Sharabha killed Narasimha", but 


uphold Hari sarvottama in the inner meanings, which are understood with sAttvika shAstra. 


That concludes this write-up. 


